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regarded as composing the sacred canon, and discriminates them from all other 
writings by the criticism of the believing spirit enlightened and guided by the 
Holy Spirit in the Church, Biblical Textual Criticism ascertains the true text of 
the writings in the study of MSS. and- versions and citations, and seeks to present 
it in its pure primitive forms. Biblical Hermeneutics lays down the rule of 
Biblical Interpretation, and Biblical Exegesis applies these rules to the various 
particular passages of the sacred Scriptures. Now Biblical Theology accepts all 
these rules and results thus determined and applied. It is not its office to go into 
the detailed examination of the verse and the section, but it must accept the 
results of a thorough exegesis and criticism in order to advance thereon and there- 
by to its own proper work of higher exegesis ; namely, rising from the comparison 
of verse with verse, and paragraph with paragraph, where simple exegesis is em- 
ployed, to the still more difficult and instructive comparison of writing with writ- 
ing, author with author, period with period, until by generalization and synthesis 
the theology of the Bible is attained as an organic whole. 

Biblical Theology is thus the culmination of Exegetical Theology, and must be 
in an important relation to all other branches of theology. For Historical Theol- 
ogy it presents the great principles of the various periods of history, the funda- 
mental and controlling tendencies which, springing from human nature and oper- 
ating in all the religions of the world, find their proper expression and satisfaction 
in the normal development of Divine Bevelation, but which, breaking loose from 
these salutary bonds, become perverted and distorted into abnormal forms, pro- 
ducing false and heretical principles and radical errors. And so in the Biblical 
unity of these tendencies Biblical Theology presents the ideal unity for the church 
and the Christian in all times of the world's history. For Systematic Theology, 
Biblical Theology affords the holy material to be used in Biblical Apologetics, 
Dogmatics, and Ethics, the fundamental and controlling material out of which 
that systematic structure must be built which will express the intellectual and 
moral needs of the particular age, fortify the church for offence and defence in the 
struggle with the anti-Christian world, and give unity to its life, its efforts, and 
its dogmas in all ages. For Practical Theology it presents the various types of 
religious experience and of doctrinal and ethical ideas which must be skilfully 
applied to the corresponding differences of type which exist in all times, in all 
churches, in all lands, and indeed in all religions and races of mankind. Biblical 
Theology is indeed the Irenic force which will do much to harmonize the antag- 
. onistic forces and various departments of theology, and bring about that toleration 
within the church which is the greatest requisite of our times. — From Briggs' Biblic- 
al Study. 



Eecent Literature in the Department of Old Testament Theology.— Of the learned 
works in this department recently issued, one of the most important is the Old 
Testament Theology of H. Schultz, 2 vols. 1869, a second edition of which appeared 
in one vol. in 1878. The religion of the Old Testament is regarded as the religion 
of revelation in its gradual progress, the religion of redemption coming into being, 
in distinction from redemption completed, as it is in Christianity. The special 
revelation which lies at the basis of both the Old and the New Testament religion 
is recognized as corresponding to the special connection of the two. Hence, while 
it is strongly affirmed on the one hand that the Old Testament religion is historic- 
ally conditioned and prepared by the general prior development of mankind, and 
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especially by the religious development of the Semites, and also that it follows 
historical laws in its further advance, the firm position on the other hand is taken, 
that its origin and development are by no means to be explained as barely pro- 
ceeding from historical relations, but from revelation in the special historical 
sense of the word. Still it must be confessed that Schultz's idea of revelation is 
burdened by an unbiblical restriction (cf. I 6, note 2). 

II. Ewald, in his comprehensive work, The Doctrine of the Bible concerning God, 
or Theology of the Old and New Testaments, 4 vols., Leipsic, 1871-76, believing with 
the Christian Church in all ages, " that the books of the two Testaments as Holy 
Scripture constitute an inseparable unity in respect to their contents and aim," 
but keeping in view also the difference both between the two Testaments and the 
individual books, exhibits the unity of doctrine in the Old and the New Testa- 
ments. He regards revelation, on which all religion, and especially the religion 
of the Bible rests, as the illumination of the human spirit, in its search after God, 
with new religious thoughts and intuitions. On this view revelation is rather an 
achievement of the human mind than a thing received. It looks more like a psy- 
chological phenomenon than as an act of God. F. Hitzig, in his posthumous Lec- 
tures on Biblical Theology and Messianic Prophecy in the Old Testament, Karlsruhe, 
1880, holds, in distinction from this, that there is no need of a special revelation. 
He conceives the God of Israel to be the product of human reflection resting upon 
the basis of a religion held by Arab nomads, and the religion of Israel as the crea- 
tion of the Hebrew mind, " constituted from the beginning for the true religion." 

What is usually styled the Graf hypothesis, according to which the priestly 
legislation of the middle books of the Pentateuch is a post-exilic production, be- 
longing to the age of Ezra and Nehemiah, would, if it were proved to be correct, 
be followed by sweeping results, because it would entirely revolutionize the 
received view of the historical progress of the religion of Israel. This hypothesis, 
advanced or suggested by Vatke and Eeuss, was further elaborated by Graf in his 
work, The Historical Books of the Old Testament, Leipsic, 1866 ; and more recently 
J. Wellhausen's History of Israel, vol. I., Berlin, 1878, has won many adherents to 
the view that " the Mosaic law is not the point of departure for the history of an- 
cient Israel, but for the history of Judaism— that is, of the sect which survived 
the people annihilated by the Assyrians and Chaldeans." The latest work in 
■which the attempt is made to carry out this view is the History of the Sacred Writ- 
ings of the Old Testament, by E. Eeuss, Brunswick, 1881-82. In adopting this 
hypothesis, Bernhard Duhm, in his Theology of the Prophets as the Foundation for 
the Internal History of tlie Development of tlie Israelitish Religion, Bonn, 1875, un- 
dertook by an investigation of the contents of the prophetical books, to get a 
view of the origin of prophecy without the basis of the priestly legislation of the 
Pentateuch. The important contributions recently made to the history of 
religion, especially by Egyptology and Assyriology, promise to become fruitful for 
the understanding of the Old Testament. The Studies for the Histwy of Semitic 
Religions, by W. W. Grafen Baudissen (vols. I. and II., Leipsic, 1876-78), come in 
this connection into consideration. — From Oehler's Old Testament Theology. 



The Ancient Scripture. — No current questions have, in late years, more com- 
manded attention than those which concern the literature and the interpretation 
of the Old Testament. The interest of these questions has almost pushed the 
physical scientists from their stools. Instead of Tyndall, and Darwin, and Hux- 



